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PREFATORY NOTE 


_ Of the four devices on the frontispiece, 
that in the top left-hand corner comes from 
Emblémes ou Devises chrétiennes (Utrecht, 
1697); the other three are drawn from 
Lux Evangelica (Cologne, 1655). 
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THE PARABLE OF DIVES 
AND LAZARUS 


John the Baptist preached personal religion. 

“Bring forth fruits meet for repentance.”’ 

He straightly and emphatically warned 
the Jews not to rely on their descent from 
Abraham for salvation, and that was what the 
Jews mostly did. He told them it was no 
use to say: “ We have Abraham for our 
Father.”” And our Lord taught the same 
truth, only with greater acuteness; He em- 
ployed subtle invective, sometimes in precept 
and sometimes in parable. 

This parable is a specimen of His most 
convincing and biting invective in unanswer- 
able tact, which must have cut them to the 
quick. a 

Now there were two traits in the life of 
their Father Abraham which the Jews had 
at the ends of their fingers and which He 
probably knew, for He knew their thoughts, 
what they were thinking about. He takes a 
specimen of an ordinary Jew in His time and 
draws such a one’s life and character to work 
on their thoughts, and so convict them. “ If 
ye are the children of Abraham, why do ye 
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not do the works of Abraham?” He leads 
them in this parable to see they don't. 

Now in Genesis xili. we are told that 
Abraham was rich in cattle, in silver and 
in gold; he most likely did himself well, 
and at any rate his son Isaac loved venison 
and to the day of his death liked it savoury. 

Now chalk his son in the Parable up 
against this; a rich man, clothed in purple 
and fine linen, who fared sumptuously every 
day. That’s quite alright, the son is like his 
father so far. 

Now in Genesis xviii. is another trait in 
Abraham’s life which the Jews never forgot 
and were always thinking of: St. Paul refers © 
to it in his Epistle to the Hebrews. 

Abraham was sitting in his tent door, and 
looking up he espied three men coming on 
tramp, dusty and hot; he stopped them, and 
asked them to sit down under his tree while 
he fetched a bowl of water to wash their feet, 
and his wife got a venison hash ready for 
them, so that when they were rested and 
refreshed they might pass on. In other 
words, Father Abraham did not allow a 
_ tramp to pass his tent on the wild plain with- 
out giving him something to eat. Now chalk 
the son up again in the parable. . 


The Parable of Dives and Lazarus 5 


There was laid in his gate a beggar named 
Lazarus full of sores, and desiring to be fed 
with the crumbs which fell from the rich 
man’s table, and the dogs licked his sores. 

It is not possible to imagine a son so 
unlike his father; the father fed the tramp 
passing by, the son never noticed the beggar’s 
sores, though he was at his gate, nor did he 
feed him. 

Nevertheless the conversation between the 
son and his father Abraham in the next verses 
_ shows that the chief persons in the parable 
are Abraham and his son Yet this son, ignor- 
ing the example of his Father, boasts of 
his descent and relies on it for his salvation. 

No one who knew Abraham would have 
recognised the son in the parable as his off- 
spring. 

The teaching to us. We boast of one 
Father, and call ourselves by His son’s name, 
Christians, and we daily laud and magnify 
His holy name: “ Our Father, which art in. 
heaven, hallowed be thy name.”’ And it is 
for us to examine whether anyone who knows 
God would recognise us as His offspring. 

The hard thing for the righteous like 
Abraham is, that they can see, or speak to 
the lost, but cannot go to them. 
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THE MIRACLE OF RAISING 
LAZARUS TO LIFE, ALONG 
Pee hii.) PARABLE OF 
fee SHEEP AND) GOATS 


Our Lord was always the master, never 
the servant. True, He washed the feet of 
His disciples, but with the direct object of 
teaching humility. In His daily intercourse 
with His disciples and with the people gener- 
ally, He did only what the servant could not 
do; what people could do, he made them 
do. Accordingly, when He came to the 
grave of Lazarus, and a stone lay thereon, 
they would not take it away, but after 
argument He made them do it. Then He 
cried with a loud voice: ‘‘ Lazarus, come 
forth,” and he that was dead came forth, 
bound hand and foot with graveclothes, and 
his face was bound about with a napkin. 
Jesus saith unto them: “ Loose him, and let 
him go.” Now, observe that all they who 
were raised to life both in the Old Testament 
and in the New were apparently holy, their 
souls were in Paradise in the keeping of God, 
never in hell. 

Jesus loved Lazarus, which surely proves 
his acceptance with God, and the rest were 
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mostly children, in favour with God; all, 
then, that was done was to yield up their 
souls from the keeping of God to return into 
their bodies. 

This, I believe, is what Jesus prayed God 
the Father to do, and what was done, but note 
that the body of Lazarus was bound hand and 
foot, and a napkin over his eyes; he could 
neither move nor see, and if left in that state 
he must have died, humanly speaking. Had 
any of us been a bystander, and heard and 
seen the Voice, and the return to life by 
Christ, had we too heard the command, 
“Loose him, and let him go,” should we 
have obeyed, or should we have said, “ Finish 
the job yourself,’ and watched to see Lazarus 
struggling with the bands? Our Lord did 
not stoop down to loose him; _ the bystanders 
could do that; He made them do it, and 
clearly they did it, and obeyed. 

The mystical interpretation of this miracle 
is found in the Parable of the Sheep and 
Goats. ‘The King sits on the throne and sets 
the sheep and goats in their places on His right 
and on His left, and to both of them He 
speaks ; tothe sheep He gives a loving invita- 
tion to a place prepared for them because they 


fed Him when He was hungry, clothed His 
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naked body, and visited Him in prison, and 
in sickness, and to the goats He gives a relent- 
less dismissal into a place most unsuitable to 
them because it was prepared not for them, 
but for the devil. 

Then both the sheep and the goats make 
somewhat the same answer: the sheep say 
they don’t recollect ever having done any of 
the things put to their credit, and the goats 
say they have forgotten that they ever had the 
opportunity of doing any of those kindnesses ; 
they both, in effect, ask for more information 
because they don’t remember anything at all 
about it. The reason why the sheep and 
goats have both forgotten is that the kindnesses 
for which the sheep are blessed and for lack of 
which the goats are cursed, come not from the 
head of man or from his thoughts, but from 
that one thing man has, which God wants, 
the heart, and they were done or not done 
instantaneously without a moment’s thought ; 
these are the sort of things man forgets and 
does not remember for a single week. 

_ All see the Drunkard, the Liar, the Blas- 
phemer, the Extortioner, the Selfish Man, 
suddenly wake up and resolve to abandon evil 
ways. It is the same voice, “Sinner, come 
forth ;” but he is like Lazarus, for who is so 
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spiritually dead as he who has for years bound 
the chain of habit round his soul? The 
Almighty does His part, He raises the sinner 
to life, and it is for us to help to loose that 
man and let him go; it is not possible for a 
man tied down in sin, the drunkard, the liar, 
the evil doer, the selfish, to untie the bands, 
death-clothes, the napkin from off his eyes by 
himself, without help. Christ is the same 
to-day as when He raised Lazarus to life, and 
He acts the same. He raises the sinner, He 
sends back his life and soul, his wish to live, 
his righteous resolution; it is for the by- 
standers to help. Ye which are spiritual 
restore to such a one the spirit of meekness. 

God never gives us commands but what He 
gives opportunity to fulfil the order. He tells 
us to forgive our enemies, and none can deny 
that he has plenty of enemies to try his for- 
giveness on; so likewise, when He tells us to 
visit the stranger in jail, none can deny that 
he has the opportunity to fulfil the order; no 
man can deny that among his acquaintances 
are many tied down with the habit of sin, on 
whom he might try his hand. 

It is the exemplification of the warning, 
‘“< Whoever seeks to save his soul shall lose it,” 
for that is selfish, but he only is saved who 
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follows the example of our Saviour and tries 
to do His work, to assist others, to strengthen 
the weak, to raise the down-trodden, to help 
to forward the salvation of all men, in order 
that our Saviour’s Passion and work may not 
be in vain. 

The lesson of the miracle is that Christ does 
only what man cannot do; this He did and 
will continue to do, and, as He spake to the 
bystanders, He speaks now, “‘ Loose that man, 
and let him go.” 





THE PARABLE OF THE 
UNJUST STEWARD 





THE PARABLE OF THE 
UNJUST STEWARD 


St. Luke xvi., 1 to 12 inclusive. 

First it needs definitions. 

Unrighteous mammon, temporal things ; 
the true God, lasting. 

Another man’s property contrasted with 
all our worldly good, which latter 1s God’s 
and is entrusted to us. 

You own that of which none can deprive 
you. 

Body and mind may both be destroyed by 
murder, and worry aimed at us by others, but 
our soul is our own; nothing can touch it 
but sin, and none sin for us, but ourselves ; 
therefore, none can take our soul, for it is our 
own. | 

Our soul is given us by God now in this 
world, and this gift will be continued only on 
condition of our being faithful, and using 
the things which are lent to us by God, such 
as money, bodily and mental power, to the 
advantage of God, the owner. 

The steward had these committed to him, 
and was not faithful in their use. 

17 
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But he was consistent: having wasted the 
goods by idleness, he, while still steward, re- 
mitted part of the debts due to his master, 
and that remission was upheld. 

In this world, man looks for some return 
from those he has worked for, but he does not 
apply this wisdom in his dealings with God. 
If he did, he would take more care of God’s 
property, and work more for Him. The 
maxim is, work and look for a return from 
God. 

“Had I but served my God, as I have 
served my King” ; we apply worldly wisdom 
to ourselves and our neighbour, but we do not 
apply it towards God, in whose image we are 
created. 

We are created in the image of God, 
because we have a soul. 

In Job, the book the modernists hit at, 
there are nearly a dozen allusions to physical 
truths in the creation that only became known 
to 19th century students of the atmosphere, 
and every one is found to be correct, and to 
reveal truths which were not known till 
modern science researched and found them. 

Besides, the bets; in the difference of 
opinion between God and Satan as to Job’s 
conduct under future affliction, Satan was in 
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each case wrong; this shows that his know- 
ledge of us is limited to the past, and his 
judgement of the future is based on past 
conduct. 

As the poet says: ‘“‘ Short-sighted devil, 
not to take his spouse.” 
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THE VINE 


What is the Vine in Scripture ? 

First, what was the tree whose fruit Adam 
and Eve were forbidden to touch or to eat? 

It was not an apple tree; there is no 
mention of the existence of such a fruit till 
long afterwards. 

I submit it was the vine, and the fruit of 
the vine had the same effect on Adam and 
Eve as it afterwards had on Noah; they, 
therefore, felt the motions of the flesh and tried 
in vain to clothe themselves with aprons of fig 
leaves. The Lord God made coats of skins 
for them. They were driven out of the 
garden, and the next thing was that Adam 
knew Eve his wife and she conceived and 
bare a son. 

The ultimate result, then, of eating of the 
fruit of the vine was Life. 

Now, in a perfect man the spirit would so 
overcome and reign supreme that there would 
be no motions of the flesh at all and therefore 
no power or inclination to procreate. Such 
were Noah and his family when they left the 
Ark, and the world would have come to an end 
had not Noah, surely by inspiration, planted a 

23 


24. Dissertations in Essence 


vineyard and eaten of the fruit thereof, and 
the motions of the flesh immediately ensued. 

Wine had the same effect on him as it had 
on Adam. 

The world continued: the result of Noah 
drinking wine and getting tipsy was Life. 

Our Lord says: ‘I am the true Vine and 

my Father is the Husbandman,” true Vine in 
distinction from the false Adam, who ate of 
the false vine. ‘“‘ My Father is the Husband- 
man.” 
We think of the Garden which the Lord 
God planted for Adam. St. Matt. xxvi., 
v.29. “I will not drink henceforth of this 
fruit of the vine until that day when I drink 
it new with you in my Father’s Kingdom.” 

In all instances, wine produces life, and our 
Lord Himself produces life; His marriage 
with the Church produces life, and the same 
words are used of this marriage as are used of 
Adam’s marriage; Adam knew Eve his wife 
and she brought forth a son. ‘Thus originated 
life. 

“This is life eternal that they might know 
thee, the only true God, and Jesus Christ 
whom thou hast sent.” 

Knowledge of Adam and Eve brought forth 
in marriage, life; knowledge of the Church 


The Vine 25 
with God the Father and the Son brings forth 


in spiritual marriage, Life eternal; and in 
this eternal Life in the world to come, the 
Lamb of God will drink new wine with His 
Bride the Church and will bring forth the 
fulness of that immortal Life. 











THE JUDGEMENT 


There are two judgements before which 
every man has to stand, from which none can 
escape. 

The first of these judgements was made 
known to Ecclesiastes and preached by him 
in Chapter xu. 

Man is of two parts, of two distinct origins. 
The body of man is from the dust, “ Dust 
thou art and to dust shalt thou return,” but 
God breathed into man the breath of life and 
man became a living soul. 

Man, therefore, consists of dust from the 
earth and of breath from God. 

All things return to whence they came, 
so at death the body of man returns to the 
earth whence it came, and instantaneously the 
soul of man stands naked before God or ever 
the pitcher is broken at the fountain, and God 
shall bring every work into judgement with 
every secret thing, whether it be good or 
whether it be evil. 

This is the first judgement by God alone. 

The instant men die, those souls who have 
not loved God nor kept His ordinances are cast 
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by Him into the chains of darkness under the 
devil’s charge, and we know little or nothing 
about them beyond their being in darkness 
and in torment along with the fallen angels. 

The souls of the righteous are placed by 
God in Paradise, the place very near the foot- 
stool of the throne of God beyond the third 
heaven, being the same place to which our 
Lord went after His Crucifixion to receive the 
penitent thief. Of these blessed ones we know 
a great deal; they are able to pray to God, 
and do pray for the final consummation of 
their bliss. “‘ How long, O Lord, holy and 
true, dost thou not judge and avenge our 
blood ?” 

Now, to explain the communion of saints, 
it is necessary to revert to the Old Testament, 
for in that there were a few men so holy that 
they were able to separate their spirit from 
their body without death, such as Michaiah, 
Elisha, and Isaiah; and in the New, there 
are likewise some, as for instance St. John the 
Divine: “I was in the spirit on the Lord’s 
Day.” But while Enoch and Elijah were 
caught up into heaven (for they walked with 
God and God took them) yet they returned 
not; but in the new dispensation, to one only 
was it vouchsafed to separate his soul from the 
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body, to be taken up into heaven and to return 
again. ‘This happened twiceto St. Paul: first 
he was caught up into the third heaven, and 
he tells us nothing of what took place there, 
but next he was caught up into Paradise and 
there he heard words which it is not possible 
for the tongue of man to utter, that is, being 
without the body, and among the disembodied 
souls of the righteous he heard their souls 
speaking words in the soul, which the tongue 
in the body cannot utter. There are, then, 
two conversational powers, the tongue in the 
body which we now use and by which alone 
we can express our thoughts to one another ; 
and also the souls of those who, disembodied, 
speak in their spirit, having no body. This is 
what St. Paul heard, the souls of the righteous 
speaking to one another. ‘These souls are 
empowered to speak in prayer to God, to 
speak to one another and to speak to us on 
earth and to hear us and to afford us help; 
this is what we express our faith in when we 
recite our belief in the Creeds in the com- 
munion of saints. Though the multitude has 
not allowed itself to trust in this communion 
with and from the dead in the Lord, yet 
many wise, devout and popular authors have 
declared their reliance on that communion 
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between the dead and the quick. Let two 
names suffice and those because of the vast 
popularity of their work. Samuel Johnson, 
LL.D., and the author of Robinson Crusoe, 
Paro ur! 

First I take Dr. Johnson, of Dictionary 
tame: sble, prayed) forthe dead...“ © Loras 
as far as it may be lawful for me I commend 
to Thy Fatherly goodness, my father, my 
brother, my wife and my mother; I beseech 
Thee, look mercifully upon them and grant 
them whatsoever may most promote their 
present and eternal joy.” Again: “O Lord, 
Governor of heaven and earth, in whose hands 
are embodied all departing spirits, if Thou 
hast ordained the souls of the dead to minister 
to the living and appointed my departed wife 
to have care of me, grant that I may enjoy 
the good effects of her attention and minis- 
tration, whether exercised by appearance, 
impulses, dreams, or any other manner 
agreeable to Thy government ; forgive my 
presumption, enlighten my ignorance what- 
ever meaner agents are employed, grant me 
the blessed influences of Thy Holy Spirit.” 

Johnson says he used prayer to the dead 
when he was standing near to the Holy Table 
about to receive the Holy Communion, when 
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he also gave thanks for the example of his 
good friends who were dead and whose influ- 
ence had been for good to him. (See his 
Prayers, of which there are several editions). 
I do not know who the original author of 
Robinson Crusoe was, but I feel sure it was not 
De Foe; there: is so much deep feeling 
(especially in the First Part), such outcome of 
theology, bearing impress of long study, to 
which, as far as I know, De Foe never rises. 
It was a favourite book of Dickens, who wrote 
to Walter Savage Landor of its prodigious 
effect on him and on everyone. For myself, 
the anecdote printed in the Camden Society 
Letters of Eminent Literary Men, 1843, solves 
the authorship ; from memoranda in the hand- 
writing of Thos. Warton, Poet Laureate :— 
feviemo., Jul. 10,1774. In the year 1759 
I was told by the Rev. Mr. Benjamine 
Holloway, rector of Middleton Stoney in 
Oxfordshire, then about seventy years old, and 
in the early part of his life domestic chaplain 
to Lord Sunderland, that he had often heard 
Lord Sunderland say that Lord Oxford, while 
a prisoner in the Tower of London, wrote the 
first volume of the History of Robinson 
Crusoe merely as an amusement under con- 
finement, and gave it to De Foe, who frequently 
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visited Lord Oxford in the Tower and was 
one of his Pamphlet writers; that De Foe, by 
Lord Oxford’s permission, printed it as his 
own, and encouraged by its extraordinary 
success added himself the second volume.” 
Towards the end of the First Part of Rodinson 
Crusoe is the following paragraph :— | 
“Let no man despise the secret hints an 
notices of danger which sometimes are given 
him when he may think there is no possibility 
of its being real. That such hints and notices 
are given us, I believe few that have made any 
observations of things can deny. That they 
are certain discoveries of an invisible world and 


a converse of spirits we cannot doubt ; and if 
the tendency of them seems to be to warn us of 


dangers, why should we not suppose they are 
from some friendly agent ; whether supreme, 
or inferior and subordinate, is not the question, 
and that they are given for our good. 

“The present question abundantly confirms 
me in the justice of this reasoning, for had I 
not been made cautious by this secret admoni- 
tion, come it whence it will, I had been 
undone inevitably.” 

These two then, Dr. Johnson and the author 
of Robinson Crusoe, Part 1, believed in the 
communion of saints, which itself declares the 
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belief that the righteous departed have the 
power of seeing and understanding us, or at 
least that they have an interest in us and that 
they know things to come. 

The Saints in Paradise, the final restoration 
of all things, and prayer to God to hasten His 
Kingdom and commune with us all, this is 
agreeable to our prayers to the dead and con- 
sonant with their benefit; therefore every 
man, especially every .Priest, as he stands by 
the grave when the coffin is lowered into the 
place of darkness, must feel a quake for that 
soul and a fear of self-condemnation that he 
may have led that departed one into sin; or, 
by his neglect, or error in judgement, may 
have been the means of helping Satan to keep 
him bound; and for his own forgiveness he 
prays for the soul of the dead; the two are 
inseparable. 

At the crack of doom, the Lord Himself 
will descend from heaven and the righteous on 
earth will go forth to meet Him. Then will 
begin the judgement of the whole world, of 
all that God hath created and ordained. 

His feet shall again stand on Mount Olivet, 
and the sun and moon shall be burnt up, and 
Christ shall be the only Light of the world ; 
and it shall come to pass that day, that there 
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shall not be light but cold and ice, yet at 
evening it shall be light. 

Then time ceases, eternity begins, and all 
men will be judged, rewarded and punished, 
every man in exact proportion to his love of 
God, his share in the work of Christ by help- 
ing to turn many to righteousness, or to his 
failure by hindering that work; and from 
that decree there is no appeal. 

P.S. Weare, perhaps, too apt to think that 
all perish, animals and wood and stone; but 
the life-like beauty that stone receives in the 
hands of the sculptor may indicate that stone 
really has life. ‘There may be a real truth in 
our Lord’s words at His triumphal entry :— 

“If these should hold their peace, the stones 
would immediately cry out, and all that is 
created may be judged.” 

The beauty and glory of the new world at 
any rate will exceed all that the most imagi- 


native can conceive ; this makes us think that — 


heaven will include all the beauty of this world. 

The fact is that in the fine arts, the highest 
work is done when the whole of man is active, 
the soul, mind and body; the highest prices 
are given for religious pictures, the finest 
buildings are churches erected for the glory 
of God, the most lasting music is the oratorio, 
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GENESIS I., VERSE 28 


“Be fruitful and multiply and replenish 
the earth and subdue it.” 
Surely the word replenish indicates previous 
distinction of former ages, as it is clearly 
meant by St. Paul in the third verse of his 
eleventh chapter to the Hebrews. Previous 
creation on this earth having been destroyed 
and the earth rendered void, the Almighty in 
His wisdom set the whole in order, and 
created our first parents and gave them 
commandment to be fruitful, multiply and 
replenish ; and by so obeying Him they will 
have power to subdue the earth, that is, make 
the earth obedient and subservient to man’s 
requirements. During the last century or 
two, man has vastly improved his position, 
but the animals have not, for they are just the 
same as when Adam gave them their names. 
But man has alleviated human pain and in- 
creased human power, and these discoveries 
have been made, not all, but in a very large 
proportion, by members of large families and 
in thickly populated districts. They who 
have kept the commandment to increase and 
39 
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multiply have been rewarded with the power 
of subduing the earth. 

Chloroform and other drugs have been 
discovered by younger sons; improved loco- 
motion has been invented in thickly populated 
districts. 
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Gore TER f1., VERSE) 11, AND 
JUDE VERSE 6 


How did the actual death of Christ redeem 
mankind from servitude to the devil? 

The first thing God did of which we have 
any documentary evidence was to make a jail. 
He cast down to hell the angels that kept not 
their first estate but sinned, and He delivered 
them over into chains of darkness to be re- 
served unto the judgement of the great day. 

He appointed the devil to be His jailor, 
and the inflictor of His dread sentence; in 
the fierceness of His anger He delivered over 
to Satan all who sinned. Now, as the 
Almighty is eternal, by this act He committed 
to Satan all who sinned, and, since He is 
infinite, this commission which He gave to 
Satan over sinners applied not only to those 
who had sinned, but also to those who here- 
after should sin. And having depleted the 
Kingdom of heaven by casting down all the 
fallen angels, He in His wisdom, which cannot 
err, made our first parents, whom Satan by 
craft tempted into sin. They thus brought 
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themselves under the commission God had 
given to him, and, as our first parents yielded 
themselves to Satan and their powers of pro- 
creation were of sin, it followed that all their 
offspring were under the dominion of sin and 
so under Satan’s commission. 

How, then, would the Almighty free us from 
this commission ? 

Take the similitude of a garden. 

Suppose a master has a garden, he loves 
flowers and hates weeds, he orders and auth- 
orises his gardener to burn up with fire all 
weeds but no flowers. The gardener being 
an evilly disposed man, grafts and buds all the 
flowers with weeds so that the whole garden is 


full of weeds, which he burns as fast as they 


come up. But the master has one pet flower, 
which he loves and which dwells in his bosom 
and is lovely and beautiful; thus it resists the 
bud and engrafting of that deceitful gardener. 


Now, if the master can by craft trick the | 


gardener into a temper and so overreach him 
that in a tantrum he burns that pet flower, 
then he can, and does, say to the gardener: 
“I told you to burn the weeds and not the 
flowers, and you have gone and burnt my pet 
flower in all its beauty. Off you go! I take 
from you all authority and dismiss you.” 
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This was the case with us. God the Father 
had one only Son, whom He loved and who 
dwelt in His house and was without taint of 
sin or guile. By taking our nature upon 
Him, He rendered Himself open to the 
temptation of the devil, who tried his level 
best to get him ‘into sin that he might be 
under his commission, but he completely 
failed. ‘Then the Son, our Lord, by higher 
ability overcame Satan and so overreached him 
that in a tantrum he lost control of himself 
and killed our Lord, still sinless, and so went 
beyond his authority. God the Father then 
spoke to the devil and took away his com- 
mission to destroy sinners, and so redeemed 
all mankind from his clutches. 

Thus then; the death of Christ, in other 
words, Murder of Christ by the devil, gave 
God full power to take away the commission 
to destroy all sinners so that Satan no longer 
has power over them. 

One most interesting point is this. ‘The 
angels were cast into chains of darkness before 
God created this earth and are reserved for 
judgement at the crack of doom yet to come, 
and geologists say that the creation was 
millions of years ago, and therefore the angels 
have been a terrible long time in hell. This 
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gives some idea of what is meant by eternity, 
and the question arises, “Are these fallen 


angels benefited by the death of Christ ?” 








ST. MATTHEW XXVL., 
VERSE 39 


What was the Cup which Christ so earnestly 
prayed might pass from Him? 

Clearly it was a detail, for it is not possible 
that He should have prayed to avoid His be- 
trayal or crucifixion. 

It was evidently something that had never 
happened before, and in accordance with the 
strength of the ordeal, long and special prepara- 
tion was required to enable Him to go through 
the trial successfully. “The answer then to the 
question will be found in examining our Lord’s 
life from His birth to learn what His training 
would befit Him for, and what had never in 
the least happened before His agony and 
approaching Passion. 

Commentators mostly tell us that the Gospels 
reveal very little of our Lord’s childhood and 
early life; but He was always true and honest 
and therefore He preached what He practised. 
Consequently, by examining His sermons and 
precepts, particularly His sermon on the 
Mount, where He gives commands quite new 
and utterly opposed to customs in vogue, we 
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learn much. If as a man, when He was 
reviled, He reviled not again, then as a boy, 
when He was teased, He teased not again, but 
when He was smitten on the right cheek, He 
turned the other also; when they took away 
His coat, He let them have His cloke also, 
and gave to everyone that asked. Sucha boy 
must have suffered; a boy that none could 
get a rise out of. And it must have been a 
grief to His mother; for her sake, Christ 
would often spend the evening outside, on the 
hillsides at Nazareth, and there His mind 
would be impressed with nature, with the 
birds, and the foxes returning to roost. In 
all His childhood the outstanding feature was 
that He would be alone. 

It may well be that several of our Lord’s 
parables are autobiographical; the gathering 
grass for the cottage oven, particularly the 
day before baking ; the leaven which a woman 
took, these, it has been observed, probably 
refer to His mother; and more especially the 
story of the good Samaritan. Asagrowinglad, 
it was His duty to go out with His father’s 
trolly, seeking orders and delivering the wheel- 
barrows, &c., which His father had made, or 
mended; He would be out the whole day; 
His mother would put His luncheon in His 
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knapsack, a bottle of wine, a cruse of oil, 
parched corn, and cheese. One day when He 
was walking beside the mule cart, on ahead 
He saw the village priest go to something on 
the road side, and passed on after he had 
looked at it, but our Lord came to it, and 
found it to be a wounded man, so He picked 
him up, and put him into the cart, and from 
His knapsack He took out wine, and poured 
oil on his wounds, then He left him at the 
first inn that He came to, and taking out His 
pocket money, He asked the innkeeper to take 
care of him, and promised to repay him when 
He was next on that round. 

In all these, the outstanding feature was 
that He was alone, and that He spent His time 
alone. 

Again during His ministry, He was often 
-alone; at His temptation He was alone in the 
wilderness forty days, with the wild beasts, 
and the Angels ministered to Him; and how 
often was He alone all night on the moun- 
tains, while again and again He went into a 
desert place, or a garden. 

The training of His whole life was to learn 
to be alone. But this loneliness was relieved 
and comforted on important occasions by 


public acknowledgment of Him by God the 
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Father: ‘‘’This is my beloved Son, in whom 
I am well pleased.” 

Now, when He started on His Passion, and 
uttered His heartrending prayer, immediately 
all this was changed. ‘There was no acknow- 
ledgment of Him by God the Father, no voice 
from heaven whatever; on the contrary, His 
disciples fled; He had taken three of His best 
friends and begged them to watch with Him, 
while He Himself prayed, but all three went 
fast asleep. He was betrayed and scorned. 

He was crucified; unconquerable, He still 
prays: ‘‘Father, forgive them, for they know 
not what they do.” But there was no answer, 
neither was there any voice from heaven, nor 
any acknowledgment of Him by God the 
Father; this had never happened before; it 
amounted to, and indeed was, almost tacit 
denial. ! 

Here was the Cup, for, alone, He was be- 
trayed and scorned by His chosen friends, and 
worst of all, deserted by His Heavenly Father. 
This was what He had prayed might be 
avoided, desertion by His Father in heaven. 
He still hoped to hear the comforting voice, 
“This is my beloved Son.” But no. At 
last, in bitter agony, He cried out: “My 
God, why hast thou deserted me?” But no 
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voice came. ‘This was the Cup, in very truth 
it was given to Him to tread the winepress 
alone ; He looked for someone to have pity, 
and there was none. This was the Cup, for 
which His whole life was a training. 

From all eternity He had been with God 
the Father; before the foundations of the 
earth were laid had He ever been rejoicing in 
_ His presence—His daily delight: now He was 
separated from Him; this was what He could 
not bear, this was the Cup. 





y 


THE MYSTICAL INTERPRETATION 
OF FEEDING THE FIVE 
THOUSAND 





THE MYSTICAL INTERPRETATION 
OF FEEDING THE FIVE 
THOUSAND 


The peculiarities of this Miracle are that :-— 

It is the only one recorded by all four 
Evangelists, and the only one in which 
children are recorded along with women. 

In detail it is very explicit, relating exactly 
what part our Lord did and what the disciples 
did. It is in a desert place and followed a 
long day of teaching and preparation. 

It is neither restoration to life, nor healing, 
nor creation, nor cursing. It is simply this :— 
The barrel of meal wasted not, neither did 
the cruse of oil fail; the brook had dried up, 
all earthly resources of continuing life failed. 
He therefore multiplied a few morsels of 
bread and fish with blessing from His lips. 
The blessing is mystical. As often as ye eat 
this bread and drink this cup, ye do show 
forth the Lord’s death, as if saying grace at a 
meal were itself sacramental; eating and 
drinking bread and wine, the special food and 


drink of man, with the blessing of God 


thereon and peace and charity. 
ay 
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This miracle of multiplying the food of 
man is mystical, for it signifies the feeding of 
man in a desert world with the mysteries 
of the Sacrament, and it teaches the part God 
takes and what his Ministers do, and who are 
to receive those holy mysteries and incidentally 
who are to be confirmed to be fit to draw 
nourishment therefrom ; and this is the more 
forcible because St. Mark tells us he began to 
teach them many things, and St. John imme- 
diately proceeds to record our Lord’s teaching 
as to His being the bread of life, and the 
necessity of feeding on Him. 

St. Mark emphasizes the presence of chil- 
dren among the recipients of the bounty of 
His miracle. If, then, this miracle is typical 
of Holy Communion, as earthly food is multi- 
plied with His blessing and distributed to all 
people who hear His teaching, so spiritual 
refreshing food is given and blessed by Christ 
and distributed by His chosen ministers to all 
men and women, as well as children who 
hunger for it. Children are to be partakers 
of that mystical food. 

This is the mystical interpretation, ane it 
necessitates confirmation to children. A word 
may be added of Bread and Wine. 

The earth was bidden to bring forth grass 
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and herb yielding seed, that is cereals, and 
geologists testify that their appearance was 
contemporaneous with our first parents: 
‘Thou shalt eat the herb of the field, in the 
sweat of thy face shalt thou eat bread.” And 
ever since corn grows only after work, wheat 
never comes up by itself. ‘The curse was on 
man, and not on beasts. Grass comes up 
without labour, but corn always requires the 
sweat of man, and neither it nor the vine are 
ever found in the fossil state, as David by 
experience wrote. He causeth grass to grow 
for cattle and herb for the service of man that 
he may bring forth food out of the earth, the 
corn responding to and resulting from tillage. 

Surely all this is remarkable testimony to 
the verbal inspiration of the first chapters of 
Genesis. 
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Jeroboam and Israel with him left the 
Temple and its worship, thenceforth the two 
nations are quite different. There were a 
few righteous kings over Judah, where from 
time to time they still continued, though often 
neglectfully, to worship God in the Temple, 
but not one righteous king over the northern 
kingdom; everyone wicked, though some 
worse than others; they never once had a 
righteous king to reign over them. 

The seed of Abraham became the only 
nation in the whole world that was governed 
by prophets. One distinguishing feature was 
that God made Himself known unto them in 
Visions, and spoke to them in dreams, except 
in the one case of Moses, to whom, as a special 
mark of His favour, God showed Himself and 
in the similitude ofa man. Hespoketo Moses 
mouth to mouth. Afterwards there arose no 
prophet like unto Moses whom the Lord knew 
face to face. 

Now it is not to be forgotten that in the 
garden of Eden Adam and Eve saw God and 


his Angels, and were able to name and 
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converse with animals, but, when they were 
expelled, this power of sight was taken from 
them, and from the creature was taken the 
power of speaking to us, though once in the 
mountain pass when Balaam smote his ass, both 
were momentarily restored—speech to the 
creature and sight to Balaam. As faraswe know, 
the eyesight of creatures is as it was when they 
were created; they may, and probably do, see 
Angels, but their speech was removed. Re- 
moved also was our power of seeing Angels or 
even our Maker, but in the case of the prophets 
that power of seeing God and the whole host 
of heaven was from time to time bestowed 
again: that is called a vision, and that was the 
feature of all the prophets. 

An illustrative example is that of Micaiah, 
“‘T saw the Lord sitting on His throne and all 
the host of heaven standing by Him.” 

The question before the heavenly assembly 
was this: God having determined to bring 
Ahab’s day of grace to a finish, how was death 
to be accomplished? This being of death and 
hell, the devil was sent for, because it was under 
his province,—his job, as all dirty work is; and 
the devil’s opinion was asked and taken, and 
Micaiah saw the whole thing. That’s a 
vision. 
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Now observe the difference between the 
whole parcel of the prophets in the northern 
kingdom and those in the kingdom of Judah. 
Never were more magnificent men than those 
prophets in Israel—Elijah, Elisha, Micaiah and 
Jonah—but it is flint meeting flint, no hope nor 
cry of mercy. . When Ahab ordered Micaiah 
to be fed with the bread of affliction till he 
returned, Micaiah flung it back at him. “If 
thou return at all in peace the Lord hath not 
_ spoken by me !” 

Look at Elijah on Mount Carmel. He re- 
paired the old altar, using the old stones, with 
the result that all Baal’ S prophets were slain 
without mercy. ) 

Look at Elisha. He cursed children because 
they mocked him, but God upheld his curse, 
and bears slew the little children. Again 
when he refused to take arly fee from Naaman, 
the sight of the good things of Damascus was 
too much for Gehazi, who slyly went after 
Naaman. 

Gehazi was something more than a servant ; 
he was to Elisha, what Elisha himself had been 
to Elijah the Tishbite. Had he been an honest 
man, a double portion of their spirit might 
have been his, but Elisha’s spirit followed him, 
and Elisha accused him of theft; he lied, and 
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the prophet cursed him with leprosy without 
hope. 

So Jonah could not believe there was any 
hope for Nineveh. Therefore he took a ticket 
to the West, when he was ordered to go East, 
and eventually, when Nineveh repented, he 
threw himself into passion because God was 
full of compassion. 

In all these cases there was no hope. 

But in Judah some kings were righteous and 
all their prophets were full of repentance and 
hope. “ Return unto me and I will return 
to you”; so Isaiah. “Unto us a child is 
born, and the government shall be his.” All 
the prophets speak of God’s love and His 
redemption of Israel. 

Surely the interpretation is, that when a 
man leaves off going to Church, he cuts him- 
self off from all hope; but so long as he goes 
to Church, the way of repentance and hope is 
still open to him. 

This seems to be God’s dealing with man. 
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